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he Noghays played an important role in the politics of Dasht-i Qip-

chaq (Polovtsian Steppe) between the sixteenth and nineteenth
centuries but there were noteworthy differences between them and the
Golden Horde’s other Tatar successor states and societies. First, the
leaders of the Noghay Hordes descended from the famous Mangit Bey
Edige rather than Chinggis Khan. Additionally, the Noghays insisted
on maintaining their traditional steppe life even after the arrival
of the Kalmyks and after Moscow’s growing power in the Dasht-i
Qipchaq forced the Noghays to become subjects of Moscow or the
Ottoman-Crimean sphere. The aim of this study is to examine the
integration process of the Noghays into Crimea, then an Ottoman
protectorate. In this integration process, the Crimean Khan saw the
Noghays as his traditional subjects and tried to legitimize his authority
on the basis of the “t6re of Chinggis Khan,” while the Ottoman state
used Islam. In turn, the Noghays’ tribal leaders used “tribal tére” to
legitimize their authority.

HisToRICAL SETTING: THE COLLAPSE OF THE GOLDEN HORDE AND THE
Rise oF THE NEw KHANATES AND NOGHAY HORDE

The aim of this study is to understand the relationships and conflicts of
three political organizations—the Ottoman Empire, Crimean Khanate,
and Noghay Hordes—between the sixteenth and nineteenth centuries.
The Crimean Khanate and Noghay Hordes both emerged after the
fall of the Golden Horde and were very similar in terms of ethnicity.
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Like these states, the Ottoman Empire also emerged as a result of the
demographic and political transformations caused by the Mongol
invasion, albeit outside the sphere of the Chinggisid political legacy.
To understand the relationships between these communities, we must
first focus on the political history of Dasht-i Qipchagq.

The Golden Horde was founded after the second Qipchaq cam-
paign led by Chinggis Khan’s grandson, Batu, in 1241. At the height of
its power, the Golden Horde dominated the area between the Kazakh
steppes and Danube River from its capital in Sarai. This tremendous
empire, which left its mark on the history of Eastern Europe, entered
a period of decline at the beginning of the fifteenth century as a result
of chronic internal conflicts, the consequences of Tamerlane’s fatal
expeditions, and the rising power of Moscow. During this process, new
political organizations emerged, including the Horde of Noghays and
the khanates of Crimea, Kazan, Hac1 Tarhan (Astrakhan), and Sibir. At
first Seyyid Ahmed Khan, and then later Seyh Ahmed Khan, tried to
stop this political fragmentation and maintain the unity of the Golden
Horde. Consequently, the newly emerging political structures, espe-
cially the Crimean Khanate, struggled to protect their independence
from these last two great khans of the Golden Horde.

However, the murder of Seyyid Ahmed Khan in 1481 and the
destruction of the capital Sarai in 1502 made it impossible for the
Golden Horde to survive.' In 1475, the Ottoman Empire entered the
region as a new player following Gedik Ahmed Pasha’s conquest of
the Genoese colonies at Caffa (Kefe), Soldia (Sudak), and Cembalo
(Baliklava), as well as of the Greek principality of Thedoro (Mankub).
As a result of these conquests, the Crimean Khanate became a pro-
tectorate of the Ottoman Empire.?

Other important political developments that had evolved between
1450 and 1502 such as the indirect alliances between the powerhouses
of Crimea, the Noghay Horde, and Moscow came to an end with the
destruction of Sarai in 1502. The Crimean Khanate began its struggle
to revive the Golden Horde under its own banner. Mehmed I Giray was
the first great representative of this ideal but, together with his son, he
was killed by the Noghays as he returned from an expedition to Haci
Tarhan. The Noghays followed this by raiding the Crimean Peninsula.
Mehmed I Giray’s death temporarily ended Crimean initiatives to
reestablish the Golden Horde until Sahip I Giray revived these hopes
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during his leadership. However, the latter’s death in 1551, caused by an
Ottoman-backed plot, dealt the terminal blow to the Crimean Khans’
dreams of unity.?

Meanwhile, at the beginning of the second half of the sixteenth
century, the Noghay Horde began to disperse as a result of internal con-
flicts and long-lasting famines. First, the Altiogul (Six Sons) Noghays
established themselves around the Emba River under the leadership
of the sons of Mamay Mirza. Then the Noghays who migrated to the
lands around the Azov Sea established the Lesser Noghay Hordes
and became the first Noghay vassal horde to accept the suzerainty
of the Crimean Khanate. Those Noghays who did not migrate to, or
settle in, the Volga region came to be called “Great Noghays” Now
as then, they preserved their independence even while coming under
the nominal control of Moscow.* Parallel to these developments, small
and leaderless Noghay communities also settled in the Budjak area
and accepted direct Ottoman rule.’

After 1610, the Great Noghay Horde came under considerable
pressure with the westward advance of the Kalmyk Mongols. Some
sections of the Great Noghay population accepted Kalmyk rule but
most migrated further west and joined the Crimean Khanate. Ongoing
Kalmyk pressure resulted in the migration of some of the Great and
Lesser Noghays to the Ottoman districts and their settlement in the
area of Budjak in 1665-1666.°

DIFFERENT TRADITIONS: CONFLICTING LEGITIMACIES

The three political organizations that I discussed briefly in historical
perspective originated from steppe culture. The Ottoman Empire
evolved from an understanding of statehood that was steeped in
steppe life towards one of a centralized state, an attribute for which
it attracted attention at the height of its power.” As for the Noghay
Horde and Crimean Khanate, they were heirs to two different steppe
traditions. To understand these traditions, we must examine the his-
tory of the steppe states of Inner Asia.

In the steppe of Inner Asia, states emerged from the union of
different tribes around a sacred clan.® In most of the early Turkic
states, scholars have argued that this was the Ashina clan.” However,
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steppe states such as those of the Huns and Kok Turks were beset by
constant internal conflicts as the tribal leaders (begs) were centrifugal
political forces and contributed to internal conflicts in these states by
dissenting from the centralization policies of the Qaghans. A series of
internal conflicts in the history of Kok Turks Quaganate and, at a later
period, after the Islamization of the Turks, the Oghuz revolts against
the Selijukids, should be viewed in this context. There are numerous
other examples of similar state evolutions in the history of the steppe.

The Noghay Horde and Crimean Khanate were heirs to the polit-
ical and cultural heritage of the most effective steppe empire in world
history: the Chinggisid Empire. To tackle the centrifugal tendencies in
the steppe states, Chinggis Khan and his heirs created a centralist state
with the aim of unifying them around the personality of the khans.
Chinggis Khan used a military community called nékers that answered
only to him and stood outside tribal relations to establish and protect
this centralized system. In addition, first Chinggis Khan and then
his successors dispersed the tribal confederations through forced
relocations.” Chinggis Khan’s successors supported this centralist
conception of the state by creating a personality cult around him;"*
for example, they codified the orders of Chinggis Khan to compose
the famous Great Yasa.”

Despite these efforts, Chinggis’s empire disintegrated after Mongke
Khan died during a campaign to China in 1259."* The Golden Horde
emerged from the ashes before collapsing in its turn at the end of the
fifteenth century, leaving a legacy in the form of the Noghay Horde
and the khanates of Crimea, Kasim, Sibir, Kazan, and Astrakhan. This
moment saw a significant break with the traditional political mental-
ity. In the new khanates all the leaders were descendants of Chinggis
Khan® except for the Noghay Horde, whose leaders were descendants
of the famous Mangit'® Beg Edige.”

Even Uli Schamiloglu, the author of a notable work on the political
systems of the successor states of the Mongol Empire, was unable
to place the Noghay Horde within his “Four Bey System” theory of
political development in these states.”® Thus, the establishment of the
Noghay Horde as an independent political entity can be interpreted as
a challenge to the legitimacy of the Chinggisid khans of Eurasia. The
title of khan represented the legitimizing power of the Chinggisids."”
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This is why neither Tamerlane, the greatest conqueror of his era, nor
Noghay leaders were able to use the title of khan in their lifetime.

There were no serious clashes between the Crimean Khanate and
Noghay Horde until the former developed and implemented a policy of
uniting the Golden Horde’s political successor states. Conflict between
the Noghays and Crimean Khanate began with the destruction of Sarai
in 1502. Crimea’s increasing power and unification policies strained
relations between the two states. This process ended with the murder
of the powerful Crimean Khan, Mehmed I Giray, together with his son,
as he returned from an expedition to Haci Tarhan (Astrakhan). The
killing of Mehmed I Giray and his son, as well as the use of violence
against the ostensibly sacred khans, symbolized the Noghays’ rejection
of the system of Chinggisid political legitimacy.*

The ensuing conflict between the Noghays and Crimean Khans
was described in the epics of the Noghays and in Crimean chronicles.
In the famous Noghay epic Mamay, the Crimean Khan was depicted
in a negative light and his murder was represented as a success for
the Noghay mirzas.” By contrast, the eighteenth-century chronicles
of the Crimean Khanate were highly derogatory towards the Noghay
leaders when describing the murder of Mehmed I Giray.*?

It can be assumed that these clashes were reflected in the form of
ideological conflict in discourses of legitimation between the Noghay
and Crimean leaders in this period. Records in the Crimean chronicles
indicated that humiliating remarks were made about the genealogy of
the Noghay leaders.”® Noghays responded to these rumors by invok-
ing the narrative of Baba Tiikles. In this narrative, they claimed that
their ancestor, Edige, was a descendant of the Prophet Muhammad’s
loyal friend Abu Bakr, thereby seeking political legitimacy within the
framework of Islamic culture.?* The narrative of Baba Tiikles provided
the Noghay mirzas with an important argument in support of their
political legitimacy and authority in their own society.

However, in reality, the blood-based relationships formed over
centuries, and focused on tribal affiliation,?® were more effective in the
legitimization of the ruling of Noghay mirzas than this narrative. The
basis of this type of traditional relationship was the concept of torii
(or tore, custom), a feature of the steppe legal system. Historians have
described torii as a set of mandatory rules that regulated the social
life of early Turks.?® In the Orkhon Inscriptions, térii was used in the
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definitions of state laws, rules, regulations and ceremonies.”” In Mah-
mud al-Kashgari’s famous work Diwan Luyat at-Turk (Compendium of
the Turkic Dialects), the importance of torzi was emphasized by the line
“el kalir torii qalmas” (the realm may be left behind but not custom).?®

The conflict between the Noghay Horde and the Crimean Khanate
continued during Sahip I Giray’s reign. Sahip I Giray dealt a heavy
blow to the Noghays, who were planning to attack the Crimean Khan-
ate, when he brutally murdered Baki Beg, the Noghays’ representative
in the Crimean Khanate, along with his brothers. At this point, the
presence of the Mangit tribe in the Crimean Khanate began to attract
attention. We know that between the years 1490 and 1502 leaders of
the Mangits, who formed the core of the Noghay tribal federation,
became part of the Crimean Khanate. They went by the names of
Mansurogullari and Diveyogullari as well as Mangit.*

The differences between the Mangits and the powerful Shirin
tribe, also in the Crimean Khanate, were obvious from the beginning.
The Shirins did not strive for independence even when at their most
powerful, namely in the era of Eminek Beg. They were also effective
administrators in the khanate, supporting different pretenders to
the throne. By contrast, under the leadership of Kantemir Mirza,*
the Mangits of Crimea reached the height of their power and almost
became an independent political entity.

The forces of the Mansurogullari and other tribal Noghay leaders
who acted independently were eliminated by the Crimean Khanate
with the connivance of the Ottoman Empire. The conflict between
the Mangits and the khans led to outright confrontation. Bahadir I
Giray Khan sought to legitimize his killing of Noghay mirzas by taking
fetva (religious approval) from the Mufti of Caffa, Afifeddin Efendi.*
Citing archival sources, Aleksei Novoselskii argues that more than
forty mirzas, and even their sons, were killed on the orders of the
Khan.?* As such, all the mirzas and any sons who had reached puberty
were massacred indiscriminately despite the basic dictum in Islamic
law that ascribes only personal responsibility for a crime.

NOGHAYS BETWEEN THE OTTOMAN EMPIRE AND CRIMEAN KHANATE

The mass migration of Noghays to the Crimean Khanate occurred
at the beginning of the seventeenth century. Noghays first settled on
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the territory of the Crimean Khanate as a result of ongoing Kalmyk
pressure before moving to the Budjak region, which was a precinct
of the Ottoman Empire in 1665. After this resettlement the Ottoman
Empire, Crimean Khanate, and the Noghays greatly increased their
dealings with one another. While the Ottoman Empire, thinking of
the Kalmyk and Cossack threat, approved of the Noghays’ move to
Budjak, the Crimean Khanate was disturbed by the possibility of losing
a community that the Khan saw as his traditional subjects.*

Early in 1666, Mehmed IV Giray organized a major punitive expe-
dition to Budjak where the Noghays were treated with utmost severity.
In his writings Evliya Chelebi, an eyewitness of this expedition, articu-
lated his disgust at the violence and rapes committed by the Crimean
forces against the Noghays.?* Although the aggressor and the victim
belonged to the same religion and were ethnically very similar, the
violence used in this episode can be seen as a manifestation of the
incompatible narratives of legitimization used by the Noghay mirzas,
Crimean khans, and Ottoman administration.

The Ottoman Empire removed Mehmed IV Giray from the throne
of the Crimean Khanate and returned the Noghays to the Budjak
region. With the return of the Noghays to the Ottoman precinct, the
Ottoman Empire established itself as a third actor, stronger both in
terms of political legitimacy and power, in the legitimization conflicts
between the Noghay mirzas and Crimean khans. However, following
these bloody episodes, the centralizing mentality of the Ottoman
Empire came into conflict with that of the Noghay mirzas, namely
through disputes over tax collection. Ottoman tax collectors were
killed by Noghays,* and in response the Ottomans exiled the Noghays
to the territory of the Crimean Khanate. Later the Ottoman Empire
gave permission for the Noghays to return due to the poor economic
conditions of the region caused by the exile. The decision was also
influenced by a need to use the Noghays as an auxiliary force and by
the wish to prevent the Noghays from causing problems in the running
of the Crimean Khanate.

During the long war with the Holy League, the Noghays were criti-
cally important to the Ottoman army on the Polish front both in terms
of military might and agricultural production. From 1665 to 1700, it
appears that changes occurred in the lives of Noghays who settled in
the Budjak region. Mirzas and their nokers, who can be understood
as the Noghay nobility, achieved great autonomy and power through
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income from the slave trade, especially during long periods of war.
The Ottoman Empire increased its control and implemented a cen-
tralized policy on the Polish border in order to avoid new conflicts
after the Treaty of Karlowitz (1699). Naturally, their tightened control
and increased centralization gave rise to social tensions in the region.
A rebellion broke out among the Noghays and was suppressed with
difficultly by the Ottomans and Crimeans.*®

The rebellion that took place in 1699 is very important for under-
standing Noghay society and relations between the Noghays, Crime-
ans, and Ottomans. First, this incident showed the scale of change
within the Noghay society as, after the suppression of the rebellion,
some Noghays abandoned their mirzas in their struggle with the
Crimean Khan.?” Second, the Ottoman central administration intro-
duced new regulations, based on the 1665 arrangements, pertaining to
the administration and cultural life of Noghay society. An examination
of these regulations indicates that the Ottoman officials tried to reduce
or eliminate tribal leaders’ authority over the Noghays. To do so, they
sought to undermine the traditional steppe law of tére.

Ottoman officials decided to establish “institutionalized Islamic
understanding” among the Noghays by opening madrasas and
mosques to replace tore. In addition, representatives of the Ottoman
legal system, Qadis (judges), were appointed to adjudicate on the legal
matters of the Noghay tribes.?® From the beginning, Ottoman policy
towards the Noghay population that settled directly on Ottoman ter-
ritory primarily aimed to establish Ottoman law and diminish the
authority of mirzas. This policy can be traced back to 1610.*°

NEwW HORDES, RISING TENSIONS, AND THE FALL OF THE CRIMEAN
KHANATE (1700-1783)

As the seventeenth century drew to a close, Noghays living under the
Crimean Khanate essentially comprised two groups. The first pop-
ulated a region stretching from the castle of Azov to the Caucasus
mountains and the second group lived in the Budjak region. While
the Caucasus Noghays were related to the Lesser Noghay Horde
founded by Gazi bin Urak in 1550, the Budjak Horde’s emergence was
in response to the aforementioned Kalmyk pressure. Between 1697
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and 1723, three Noghay hordes became part of the Crimean Khanate:
the Jedisan, Jedishkul, and Jamboiluk Hordes.

Jedisan (in translation, seven tribes, or 70,000 men) Noghays were
one of the ethnic groups that comprised the Astrakhan Tatars. Kanay,
the beg of the Jedisan tribe was also the leader of the Great Noghay
Horde in the 1630s. They became Kalmyk subjects between 1615 and
1645. Jedishkul (in translation, seven sons or the beg’s seven-strong
household) Noghays were often mentioned alongside the Jedisans and
the first document mentioning the name Jedishkul dates from 1616.
They probably came under Kalmyk control at the same time as the
Jedisans. The third group comprised Jamboiluk (in translation, living
along the Emba river) Noghays and the descendants of Altiogul (Six
Sons) Noghays. The latter were the first Noghay group to accept Kal-
myk authority.* In 1646, all three Noghay groups were listed among
the Kalmyks’ subjects.*

Jedisan, Jedishkul, and Jamboiluk Noghays gradually became part
of the Crimean Khanate. Based on Russian archival sources, Bi-Arslan
Kochekaev claimed that Jedishkul Noghays migrated to the Kuban,
taking parts of the Jedisan and Jamboiluk Noghays along with them,
in 1696.** According to Silahdar Findiklili Mehmed Agha, an Ottoman
chronicler of that period, thirty thousand Noghays (probably Jedish-
kuls) fled to the Kuban as a first wave. Then, after serious clashes with
the Kalmyks, the Jedisan and Jamboiluk Noghays were brought under
Crimean authority in 1698.**

After these migrations, as understood from the Ottoman archi-
val records for 1699, another group of Jedisan Noghays fled from the
Kalmyks and also migrated to the Kuban.** Kalmyk efforts to return
these Noghay groups to areas they controlled were partially effective
in the early stages but were halted by the civil war that began after
Ayuka Khan’s death. The vast majority of Noghays continued to live
under the rule of the Crimean Khanate as of 1723.%

After the integration of these three new tribes, Noghay forces
formed the dominant military element of the Crimean Khanate. Johann
Thunmann puts the number of Noghay troops at seventy thousand,
comprising archers from the Budjak-Jedisan-Jedishkul and Jamboi-
luks Hordes in the last days of the khanate.*® Tension between the
Crimean rulers and the Noghay elites was exacerbated by the political,
military and economic developments of the period. This included the
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fact that the Ottoman administration pursued an isolationist policy
and tried to avoid international conflicts after the Treaty of Karlowitz
(1699) and Istanbul (1700),*” a policy they generally followed in the
eighteenth century.

The natural consequence of this policy was increasing control
over the empire’s border areas. Simultaneous to this Ottoman push
for greater control, the Crimean Khanate appointed seraskers (gover-
nors from the Giray royal family), first to Budjak and the Kuban and
then to Jedisan Noghays, to control the rising Noghay population.*
Meanwhile, from the economic point of view, “the war economy”
began to experience difficulties. The decrease in the income obtained
from the slave trade damaged the economic power of the Crimean and
Noghay elites after the Treaty of Karlowitz.* In this period, Noghays
began to engage in agriculture and to supply Istanbul with livestock
and agricultural products.>® This only added to their economic impor-
tance. The rise of the city and port of Hodjabey—the future Odessa—is
not accidental in this context.” These developments led the Crimean
Khans to increase their economic pressure on the Noghays, whom
they saw as a new source of income.

The rising tensions between the Crimean Khanate, Noghays, and
the Ottoman Empire were manifested by three great rebellions in
the eighteenth century, namely the rebellions of Adil and Baht Giray
Sultan, which took place in the first quarter of the century, and the
Noghay Rebellions of 1756—1758. The main power behind Baht Giray
Sultan, who was an independent ruler in the Kuban region until his
death, was the Jedisan and Jamboiluk tribes who had migrated to the
Kuban. The Jedisan and Jamboiluk Noghays supported Baht Giray
Sultan mainly because the Kuban steppe was insufficient to support
the transhumant Noghay lifestyle after the recent migrations, and also
because of the prevention of profitable raids into Russian and Kalmyk
lands by order of the Ottoman central administration. Besides this,
Kalmyk and Russian raids into the Kuban caused new tensions.>

In 1728, the Ottoman administration tried to resolve both the
pasture problem and the Kalmyk threat by resettling the Jedisan and
Jedishkul Noghays from the Kuban region to both sides of the Dnieper
(Ozii) river.?® Adil Giray Sultan was the leader of the 1728 Noghay
Rebellion in the Budjak region. The main reasons for this rebellion
were the decline of the war economy and the lack of grassland, as
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with the Kuban rebellion. The Noghay rebels’ basic request was to
be able to continue to use the land they had taken from Moldavia
(Bogdan). Ottoman officials managed to suppress this rebellion with-
out bloodshed but afterwards the Noghays received new lands from
the territory of Moldavia adjacent to the Halil Pasa Yurdu.”* After
these relocations, the geographical dispersion of the Noghay Hordes
remained constant for nearly forty years (1728-1768). Budjak Noghays
spanned from the Danube to the Dniester, the Jedisan Horde from the
Dniester to Buh, the Jedishkul Noghays from the Buh to Berda, and
the Jamboiluk Noghays from the Dnieper to Perekop.>

The rebellion of 1756-1758 revealed the tensions between the
Noghays and the Ottoman-Crimean bloc. This rebellion clearly
demonstrated the Noghays’ rejection of Crimean-Ottoman rule. In
this rebellion, the members of the Giray dynasty were involved only
in the last stage of the rebellion while in previous rebellions the lead-
ership was headed by members of the Giray dynasty. The main reason
for this rebellion was the increasing authority and levies imposed by
the Crimean Khanate upon the Jedisan Noghay society. The rebellion
quickly spread to other Noghay Hordes and turned into a common
Noghay rebellion.

Even before this rebellion, in 1754—1755, the Jedisan Noghays had
sent a delegation to Saint Petersburg asking to become a vassal of the
Russian Empire. The Russian state rejected this request as it was pre-
occupied with the Seven Years” War (1756—1763). The Ottoman state
instilled a temporary calm by changing the khan and listening to the
demands of the Noghays. Yet, as Kochekaev argues, this rebellion dealt
a blow to the position of the Ottoman Empire and its Crimean Khanate
vassal in Eastern Europe, paving the way for the Russian advance.*

In conclusion, the main goal of the Ottoman Empire was to destroy
tore and make the Noghay Tatars subjects (tebaa) of the empire rather
than members of a tribe. By opening madrasas and mosques and
appointing Qadis, the Ottoman state tried to impose its methods of
political legitimization on the various social strata of Noghay society.”
Islam was the main component of these policies. Despite all these
efforts, the Ottoman state failed to completely demolish the power
of steppe law and the authority of mirzas over Noghay Tatar society.
The main evidence for this was the cooperation of most Jedisan, Jam-
boiluk, and Budjak Tatars with the Russians in the war of 1768-1774.5
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However, the centralization policies, justified by religion, did create
a conservative section of Noghay society and these conservatives
rejected cooperation with the Russians.”
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